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ABSTRACT 
 
In the bruising election campaign of 1987 to choose a successor to Ronald Reagan, this most 
neo-classical of all American Presidents, George Bush Senior qualified the economic 
programme of his Democrat challenger of Voodoo economics. In the American world view, 
indelibly scarred by the tragic experience of African American slavery, Voodoo stands for 
anything irrational and devoid of propriety. The term is a mispelling of Vodun, the African 
religion practised by the black slaves at their secret meetings or during the mandatory 
Saturday night dancing sessions, to boost morale, after the week long toil, on the plantations. 
If President Bush’s quip to his opponent carried any message it is that there could be no 
alternative to Reaganomite, as was known the set of neo-classical measures applied to the 
American economy, during the presidency of Ronald Reagan. Little did he know then that his 
own unique mandate would be plagued by the Irak war which ushered in an acute economic 
recession.  In a matter of years, stagflation undermined the confidence of the Reagan years, 
setting many economists to question the pertinence of neo-classical remedies to cure the ills 
of the American economy. If this is the case, Voodoo economics may not be so outlandish as 
it would, at first, appear. It is argued in this paper that African religions have a lot to offer, in 
terms of value, to the on-going debate on the refoundation of political economy. After an 
exploration of the causes of the recurrent crises of capitalism, in the first part of this paper, a 
full account is given, in the second part, of the values sustaining the African religions which 
are antithetical to the widely held view on capitalism. Finally, the third part of the paper 
draws on these African values to make proposals for an overhaul of political economy as an 
academic discipline.  
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I  CRISIS OF VALUE, CRISIS OF CAPITAL: THE UNAVOIDABLE DISEASE OF 
CAPITALISM 
The eventual collapse of capitalism predicted centuries ago has never materialised. Since the 
day of the major theorists of political economy, in the nineteenth century, it has been 
postulated that capitalism as an economic system will one day run out of steam and reach 
dead end. Yet the system has been able so far to weather all crises andis growing by the day 
apparently stronger. It is as though capitalism has an inbuilt capacity of resistance which 
allows it to timely overcome all challenges. Adam Smith, the founder of classical economics, 
was primarily concerned by the manner in which wealth is produced and redistributed 
between the citizens of a country, in the long run1. Even though he continued to set a great 
store by the role played by land in this process, he discounted the hypothesis raised by the 
physiocrats according to which land is the only factor of production2. Of all the three factors 
of production recorded by him, that is, land, capital and labour, he put a premium on the 
latter3. He dismissed the claim by the mercantilists that wealth rests on the amount of bullion 
that a country can accumulate from the fixed quantity available in international trade4. 
Arguably, this belief has led to inordinate state interference in the market in the guise of 
chartered companies which falsified the workings of free competition, one of the tenets of the 
laissez faire doctrine5. Thus, the value of a commodity lies in the quantity of work invested in 
its production6. 
But much as Adam Smith was interested in the value of commodities he also gave a 
considerable attention to the redistribution of the value produced. For him, value is 
redistributed in proportion to the input of each factor of production. The price of a commodity 
is set by the market by additioning the interest paid to the capitalist who advanced the capital, 
the rent paid to the landlord and the cost of the labour7. Other classical economists, such as 
David Ricardo, elaborated on this theme so as to establish the right or natural price of a 
commodity which is different from the market price. On the whole, they were in agreement 
that free competition which rules out state intervention, is a precondition for the system to 
function in full swing8.  
Classical economists were mainly concerned by the supply of commodities which they 
thought an ever expanding market would always be keen on absorbing9. Apart from Thomas 
Robert Malthus who hinted at the incongruities involved in population growth most classical 
economists were optimistic about the fate of capitalism as education and sophistication in 
tastes would annul the rise of the cost of labour above subsistence level10. In this age of early 
industrialization in Europe, the classical theorists were still unaware of the wretched 
conditions of the working class vividly described later by Karl Marx11. But the merit of this 
author is to have simplified the terms of economic analysis by bringing together rent and 
profit under the same umbrella, and therefore reducing the factors of production to two: 
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labour and capital12. These two factors epitomize the two classes in struggle in the capitalist 
system for domination: capitalist and proletariat. 
 
According to him capital does not accumulate by any miracle but only through the unpaid 
labour of the workers. He argued that the capitalists exact an unpaid surplus value on the 
labour of the workers which goes towards increasing his capital13. Indeed the total amount of 
capital can be broken down into constant and variable capital. Karl Marx postulated that the 
rate of reproduction of the constant capital covering the money invested into the means of 
production is slower than that of the variable capital, that is, the money spent in buying raw 
materials and on the subsistence necessary for the reproduction of the labour force. It is on 
this margin of subsistence cost and the cost of raw materials that the capitalists makes his 
profit14. Meanwhile technological innovation triggered by the same search for profit has for 
the workers the unpalatable effect of not only dulling work in the plant but also rendering the 
labour force altogether redundant15. 
As the job of the workers is taken over by machines these latter are gradually turned into a 
reserve army of jobless pushing further down the cost of labour. Karl Marx saw no end to this 
process which must lead to the final demise of capitalism at the hands of the organized labour 
force which would replace it by socialism16. Karl Marx’s prognoses about the end of 
capitalism are yet to realize. How to explain this unexpected turn of events? Hobson and 
Lenine who wrote in the same vein found the answer to this question in the law of 
diminishing returns on capital17. According to them the rate of profit on capital tends to fall in 
the long run in the old markets of the major capitalist countries. As a result these latter would 
look for new markets in the rest of the world where they could invest their surplus capital. 
This is the origin of imperialism, that is, the scramble to conquer colonies which Lenine 
described as the ultimate stage of capitalism18. 
With the advent of imperialism capitalism was given a new lease of life. It could forge ahead 
with the impoverishment of the third world which came under European colonial rule. The 
whole scheme is in the interest of the home work force of European countries who is given 
the illusion to share mutual interests with the capitalists with whom they can strike a deal and 
therefore shelve the initial goal of re-organizing the world. As the consciouness of the 
European workers is blunted by the high standard of living afforded by the affluence brought 
about by the unpaid surplus value raised in the third world they reconcile themselves with the 
agenda of reforming the market. 
Indeed this agenda is taken up by the neo-classical economists who had perceived the ills bred 
by unemployment19. But in their reforms they concentrate essentially on the demand side of 
the market which has been neglected by both their classical and Marxian predecessors20. For 
them what economics is all about is to allocate utilities by the market in a condition of full 
employment. This goal is reached by striking the right balance between saving and 
investment. The desired state of equilibrium is attained when governments can properly use 
its monetary policy to direct capital towards the commodities in demand on the market which 
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has a self regulatory potential. Governments achieve the expected result by increasing or 
decreasing interest rate on savings. This implies that unlike the classical economists the neo-
classical and Keynesian economists acknowledge a role for the state in the economy along 
side their Marxian counterparts21.  
Like these latter they also forecast a stage in the development of capitalism where the system 
will be gripped by a major crisis. This crisis they termed a stationary stage22. 
But where Marxian economists and neo-classical economists differ is the solution either of 
them proposes for the resolution of this crisis. While Marxian economists advocate revolution 
their neo-classical protagonists believe in the market which has got the virtue of correcting 
any imbalance and of re-establishing equilibrium. Of course this optimistic view is extended 
to the third world which is expected to follow the same path towards development already 
charted by the Western world. Taking their cue from W.A.Lewis’ dualistic model most rescue 
packages of third world economies assume that the modernsector will gradually expand at the 
expense of the traditional sector23. Nevertheless none of these bright predictions ever came 
true worsening the plight of the peoples of the third world. 
No wonder then that a number of economists grew suspicious about the measures foisted on 
third world economies by the international donors such as the IMF and the World Bank. Their 
strictures upon these institutions point to the fact that the under-development of the third 
world is not conjunctural but structural24. They argue that the development of the Western 
countries is structurally linked to the under-development of the third world which is in a 
relation of periphery to the centre, that is the industrialized countries. Indirectly they are 
bearing out Marx’s notion of exaction of unpaid surplus value on labour, a prerequisite for 
capital accumulation. But what the recent financial crisis has driven home is that this huge 
amount of accumulated capital has become the betting tool of unscrupulous speculators who 
at any time can bring the world economy to the verge of collapse25. But for the timely 
intervention of many Western governments who stepped in in order to bail out their 
economies the disaster could not have been avoided. Next time around the world may not be 
so lucky. Ultimately the question of the survival of capitalism has become a question of 
morality. Is it not long overdue that the world economy is put on a fresh footing? What can 
the African religions bring to the debate on a new political economy? 
II THE AFRICAN RELIGIONS: A FOUNTAINHEAD OF ANTI-CAPITALISTIC 
VALUES 
The expression Voodoo economics uttered by George Bush Senior, though meant to be 
derogatory, reflects the tragic situation of autism experienced by the people of European 
descent who are trapped in their own culture with no possibility of escape, short of magic. But 
unwittingly he conveyed a state of mind which takes pride in deprecating or even deriding 
non-Western cultures26. It is the same thought process which is behind the imposition of 
Western views on all the disciplines of the human sciences, including political economy27. 
This endogamic discourse of Europeans which is disguised as a dialogue between the same 
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and the other in anthropology frustrates any attempt to rescue the authentic image of Africa 
from the shackles of Western epistemology28. 
The attempt becomes even less rewarding when it comes to studying African religions. For 
centuries this field of scientific research has been disfigured by all kinds of prejudices and 
misconceptions mainly from European researchers. Right from the word go the Portuguese 
who were the first to indulge in this practice coined the concept of fetish which in their 
understanding means a fabricated object to which a cult is rendered29. They characterized the 
religions of the Africans as being just such a cult even though they themselves have many 
such objects in their churches. Later on, as Europeans were given more insight into the 
religious practices of the African peoples the concept of animism gradually replaced that of 
fetish to describe them30. It connotes the idea that all the objects that surround the Africans are 
animated by spirits worshipped by them. Other descriptive concepts have been used such as 
spiritualism but to no avail. 
Indeed, it is not an overstatement to assert that none of these concepts come close to 
describing correctly the African religions which are attacked on two fronts by the religions 
imported them into Africa : from the north Islam has been waging for centuries a war attrition 
against so-called African heathenism whereas from the coast Christianity was making 
tremendous inroads. Both religions are bent on proselytisation. But while the first has made 
many concessions to the African religions, elements of which have been assimilated into 
mainstream Islam the second has kept its distance to them31. Yet it is to Christian 
missionaries, eager to make African converts, that we owe the first systhematic and accurate 
accounts of the African religions. 
Father Francis Tempels blazed the trail in research into African religions in his pioneering 
work on Bantu philosophy32. In this book he argued that the overarching idea which sustains 
all the architecture of Bantu vision of the world is that of vital force. Other insightful 
publications both in English and in French came to support this illuminating discovery. 
According to Professor Mbiti, one of the leading scholars in the field of African religions 
these religions are about living a full life now and here33. As they have no missionary agenda 
they do not strive to make converts by fair or fool means. Such an attitude of mind explains 
their openness to foreign religious influences. 
But as the African religions are concerned with earthly life they are not intent on postponing 
the happiness of man to the life after death. That is why what can be termed faith in their 
tradition is more a matter of practice than debate34. The African religions, in full agreement 
with the oral culture in which they are steeped, offer to the Africans a set of myths and 
legends to emulate in the process of their self realization. As a result of their concern for life 
hic et nunc, the African religions have a holistic approach to morality. In their opinion human 
beings cannot be parcelled out into distinct and antagonistic parts as is conveyed by Western 
ontology which distinguishes between body and soul35. Moreover, they do not entertain the 
belief in heaven and hell viewed as a place of eternal bliss or eternal damnation to reward or 
condemn the moral behaviour of individuals36. 
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Everyman spends his entire life trying to emulate the example of good behaviour set by his 
ancestor and his patron saint whose name he bears. This latter is considered in certain African 
religions as the dead member of the extended family who provided the earth which served to 
build his physical body37. Both his ancestor and his patron saint are considered as 
intermediaries between him and the transcendental God. Despite the appearance, the African 
religions are not polytheistic but monotheistic. Many African legends recount how the 
transcendental God who used to abide closer to human kind, at the beginning of time, decided 
to move away into heaven. All these legends insist on the fact that the tragedy occurred as a 
result of the misdemeanour of a woman. This latter either hit God with her pestle while 
pounding yam or threw on God the dirty water of her laundry. Out of annoyance, God 
departed from the vicinity of human kind38. 
Be it as it may the retreat of God into heaven increased the loneliness of human kind who 
could no longer talk to God directly but has to pass through middlemen, the deities which 
populate the pantheons of the African religions39. A Yoruba legend recounts how the world 
including the deities was created. Oduduwa, the Supreme Being, raised between him and 
human kind a wall of transcendence. But overcome by pity for the plight of human kind he 
spoke beyond the wall of transcendence in order to communicate to Odu the names of all the 
deities and created beings to be found in nature40. The deities could then help in alleviating 
the fate of human kind. Thus, the African Godis a deus otiosus who is no longer actively 
involved in the affairs of human kind as his aloofness has left a vacuum filled by the deities41. 
But the Africans do not worship the many deities of their pantheons. They pray through them 
God whose messengers they are. In the Yoruba and Aja-Ewe world transplanted through the 
Atlantic slave trade to the Americas they were known as orisha and vodun42. These could be 
further subdivided into local deities and deified ancestors. While the worship of the deified 
ancestors are restricted to individual families the local deities have public shrines and covents 
all over the area which are staffed by an hierarchy of priests purposefully trained to serve the 
needs of the devotees. It is in the rituals of these cults that are clearly spelled out the 
philosophical ideas and social values on which they rest. 
The African prayers are very characteristic in their structures. They are mainly prayers of 
praise and demand43. Praise to the allmightiness of God who wouchsafes on faithful men 
protection and success in life. But in the African perspective, success in life means the 
possession of many wives, many children and bountiful wealth. These matters of individual 
poursuit cannot be fullfilled when society is torn asunder into antagonistic elements. The 
African prayers insist on strenghtening the bonds of solidarity that unite members of the same 
community. It is in the cult of the ancestor that this aspect of the African religions comes out 
clearly. For the Africans death does not mark the end of life but the beginning of a new life 
which is simply an extension of the present one44. This is emphasised at the burial ceremony 
of the family head. 
The death of the family head opens to him the prospect of his upliftment to the status of an 
ancestor capable of becoming a patron saint of family members at their naming ceremony45. 
Through the burial ceremony the family head is welcomed into the compound of the ancestor 
 Caribbean Journal of Philosophy, Vol. 9, No. 1, 2017     
 
 
55 
 
to be given a place of his own. But he does not go alone. With him are integrated into the 
ancestor’s compound all the dead members of the family who are awaiting this ceremony for 
their own reception. An analysis of the prayers which are pronounced by the incumbent head 
of family during this ceremony would show that the main purpose of the deification of the 
dead family head is to secure his protection in order touphold effort to keep the family united 
in this world46. 
 
In stressing the solidarity of the family care is taken in these prayers to break it down into its 
various components, that is, children, wives and men to whom are included the slaves. It is 
hoped that by the agency of the dead family head recently raised to the rank of ancestor the 
contradictions which may threaten the solidarity of these components will be kept at bay47. 
Underlining these prayers of propitiation is a fair amount of sacrifice to conjure up spiritual 
forces. This is done by releasing through the spilling of blood the energies required to renew 
the vitality of the family. As these ceremonies are undergone every generation, that is, at the 
death of the family head, whose apotheosis would also take from oblivion and assign to them 
a place in the deified ancestor’s compound all the recently dead members of the family, a kind 
of cycle is embedded in them48. 
But even more than the family head the king embodies the spirit of the whole kingdom which 
must be revitalized each year at the critical time when time is reborn. There is also here an 
idea of cycle. Indeed, as the ultimate representative of all the extended families, at the close of 
the yearly course of life, the king of Danxome takes a ritual bath on behalf of the entire 
community of his subjects49. This bath required the exchange between the community and the 
cosmos of the vital energies which would carry them for another year. As is common 
knowledge, this ritual involved the human sacrifice of a child, disguised for this circumstance 
as the king, and buried alive50. It was believed that the release of his unspoiled vital force was 
necessary for replenishing the community’s own ebbing vital force. Many anthropologists 
have frowned upon the morality behind the ritual bath which requisitioned the innocent life of 
a poor child for the salvation of the whole community. But without trying to justify it, the 
foreboding underlying the end of the cycle of life, epitomized by the transition between two 
periods spelled danger for any human community. 
One may think that a society so tightly fastened to memories would live in the past and as a 
result would experience an endless repetition of history. Far from this, the African religions 
conceive man as a being always living in diastasebetween power and meaning. This reality is 
driven home by the myth of Ifa and Elegbara. If Ifa who recapitulates all the experiences of 
man in the world, translated by the Babalao, tends to close the circle of life Elegbara who, on 
the contrary, reshuffles the order of the universe attemps to keep it open51. Elegbara 
symbolizes individual consciousness which re-enacts at a personal level the wisdom of Ifa in 
order to make sense of life. As stated earlier, in Africa the myth is not a matter of thought but 
of practice or better praxis. This idea is conveyed by a Fon proverb, according to which the 
voduns are nothing but what we name so52. Perhaps it is what Guédêgbé, the celebrated 
diviner of Kings Glèlè and Gbéhanzin, meant when he defined voduns as being the 
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concatenations of all our dearest memories53. In other words, the efficiency of a vodun or 
deity depends very much on the extent to which each and everyone attempts to make sense of 
these memories. It follows from this that in Africa invention, on which capitalism is said to 
rely for its existence in the long run, is not a matter for an institution but the predicament of 
individuals engaged in the business of life. Admittedly, this provides an insight into the 
exponential growth of the informal economy in all African countries. 
The above description represents the superstructure of an economy which to all intents and 
purposes could not have functioned like the capitalist economy. Very few authors have given 
a thought to the structure of the African economy in precolonial time. But what can be 
gathered from the study of the substantivist economy by Karl Polanyi concurs with the view 
that economy then was embedded within society and served social purposes54. Most traders in 
the kingdom of Danxome were state officials who ran the restricted sector of foreign trade 
through what Polanyi called a port of trade. From this sector flew the imports in demand by 
the state. Even though Werner Peukert had cast doubt on the importance of the role played by 
the state in the economy of the kingdom of Danxome he has not been able to pinpoint the 
exact status and origin of all the private foreign traders of whydah who took the largest chunk 
of annual turnover55. Meanwhile, the rest of society continued to labour under the rule of 
reciprocity. This analysis allowed Karl Polanyi to classify the economies of the world 
according to the type of exchange prevailing in each of them. Primitive economy 
(reciprocity), archaïc economy (reciprocity and redistribution), capitalist economy (market 
exchange). A refoundation of political economy stands to gain by deriving inspiration from 
this background. 
III THE AFRICAN CONTRIBUTION TO THE REFOUNDATION OF POLITICAL 
ECONOMY: AN INVERSION OF VALUES 
It has now become a foregone conclusion that capitalism is in need of reform because it is not 
working and may never be made to work. This is so because this economic system is 
predicated upon the wrong values. Since the time of the classical economists, John Stuart Mill 
has lambasted against the injustices inscribed at the heart of capitalism and which are 
consubstantial with it56. He has drawn attention to the awkwardness of a philosophy which 
restricts natural rights to only white adult males, pushing to the sideline, as second class 
citizens, both white women and adult males of other races57. 
Even though gradually, awareness has been raised about the plight of white women whose 
work in the household is no longer taken for granted in the calculation of GDP, race 
exploitation remained a precondition for profit making. But even among the white fellows life 
is not that rosy. Social Darwinism which put forward the ideology of the survival of the fittest 
has been endorsed by the system. In the process of its application it has blighted many lives. 
Predictably, John Stuart Mill has pointed out the impracticability of the laissez faire moto 
which tends to rend society asunder leaving in the lurch a great many scums of society58. One 
may recall with interest the debate over the poor laws in the British House of Commons. But 
the sound elements in this battle to grab wealth are also exhausted by the energy spent in the 
course of achieving their goals. Perhaps, the growing menace of drug consumption which is 
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now plaguing the world is one of the by-products of the capitalist system which preaches the 
gospel of greed. 
If one were to draw a balance sheet of capitalism the losers would overwhelmingly outnumber 
the gainers. Yet the few who benefit from it are prepared to risk the chaos it holds out to 
human kind just to safeguard their interests. They live in the illusion of technological progress 
which has taken hold of Western thinking since the day of positivism. But a philosopher such 
as Friedrich Nietzsche wrote, extensively, on the ill effects of this illusion in the nineteenth 
century even though few ever took heed of his warnings59. Nietzsche directed his attacks 
against a certain version of Christianity the core values of which represent, according to him, 
the underpinnings of capitalism. He loathed the advent of the fragmentary man in the wake of 
capitalism which he qualified of historical age and yearned for the wholesome existence of 
man during the mythical age. What Nietzsche meant by a wholesome existence is the full 
acceptance of the union of the concept and the affect in the life of each individual60. 
Such a status was reached by the Greek theater in which Appolon and Dyonisos shared 
equally centre stage. According to Nietzsche in the mythical age all contradictions were 
resolved and assumed. Man then lived a full life not yet divided between body and soul as 
was the case in the historical age. In the future, only the superman bound to the will to power 
can hope to fulfil again the bliss of full life61. Some of the ideas propounded by Nietzsche 
tally with those to be found in the African religions such as the mythical age, the will to 
power, the superman, the eternal return. They could be harnessed into the scheme of re-
inventing political economy. 
Actually, economics has never been considered, in the past, as a purely logical science, as 
certain economists portray it today, with the widespread use of mathematical models. It has 
never been divorced from society. Each of its advances was made in the course of trying to 
solve a problem facing society which has become the burning issue of the day. It is common 
knowledge that Adam Smith wrote his treatise in favour of free trade as a rejoinder against the 
supporters of mercantilism which according to him fostered monopolistic tendencies. Later 
on, when the question of full employment came to the fore, neo-classical and Keynesian 
economists revised the hostility of their predecessors against state interference in the market. 
They were eye-witnesses of the event of the world depression of 1929 which led to World 
War II and its aftermath62. Nowadays, more and more economists are challenging the idea 
that the rational choice of individuals is, exclusively, based on greed and pursuit of egoistic 
needs. They were gingered up in their research by the recent financial crisis. 
They argued that a rational attitude is not solely geared towards the satisfaction of private 
interest. It is well possible to imagine an economic system based on the values of solidarity 
and social engagement. This can be achieved by proving that it is in the best interest of 
economic agent to act morally. At the end of the day, the economic agent who has staked his 
interest on the side of engagement for solidarity stands to gain more than the one who is 
motivated by the opportunistic urge to win private advantages63. It flows from the foregoing 
that must be clearly redefined the links between individuals and society. A gain to be made by 
an individual should by no means contradict the long term interest of society. In other words, 
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the introduction of the teaching of ethics in the graduate classes of the faculties of economics 
is becoming a matter of urgency both at the macro-economics and micro-economics levels. 
Macro-economically, the fragmentary nature of the economic field divided between landlords, 
workers and capitalists at war with each other is very artificial. In reality, society is a whole 
with all its members solidly bound by cords that cannot be broken. This is the paramount 
message of the African religions, especially in their cult of the ancestor. When this reality is 
kept in mind no member of society should be exploited inordinately to the profit of another. 
But it is even the whole world which should be considered as one and the same society. One 
of the basic idea of capitalism which is challenged by the reconciliation of the contradictions 
of the mythical age, according to Nietzsche, is that of international division of labour and 
specialization. Such a state of affairs has divided humanity into a class of producers of goods 
and a class of consumers of goods. 
It is in the name of this principle that international trade is organized in the perspective of 
producing in the most favourable conditions. What this means, in reality, is the recognition 
that capitalism cannot survive without the possibility of exacting unpaid surplus value. It is 
the rationale behind the decision of specializing the third world as the provider of raw 
materials to the industrialized West. But the price of raw materials is kept low because 
capitalism has ruled out the payment of rent to the landowners therefore increasing the share 
of capital in the calculation of profit. Moreover, these raw materials are taken directly from 
nature with little concern for the environmental fallouts. No wonder then that the international 
division of labour is increasingly transforming third world countries into the dustbin of the 
West where are dumped cheaply produced industrialized goods. 
Indeed, it is the very idea of endless growth which needs to be reconsidered for the benefit of 
the whole human kind. The African religions lay much emphasis on the idea of cyclewhich is 
a version of Nietzsche’s eternal return. In both world views the illusion of a linear and infinite 
time which Europe inherited from the Jewish and Christian traditions is called into question. 
The Western world must be mentally prepared to accept that economy cannot keep 
expanding. Arguably, a time will come when all resources will be exhausted. Then human 
kind is likely to face unpalatable choices. This is the message behind the ritual bath taken by 
the African king of yesteryear. 
Micro-economically, rational decisions are, hence-forward, taken by an individual of a 
different philosophical outlook. He can be likened to the superman of Nietzsche. Such an 
economic agent has imbibed the values of life which he is set to live by. He is no longera 
rootless individual at the mercy of the market. On the contrary, like the traditional African, he 
sees himself as representing a ring in the long chain of life extending to the ancestors in the 
past and to the children yet to born in the future. Only such an individual, constantly in 
diastase, between the forces of death and the forces of life is likely to embrace all the 
parameters of rational choice. 
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CONCLUSION 
Capitalism has found itself at the crossroads.It has been recently shaken to the root by a major 
financial crisis. But this is just the latest in a series of crises which have punctuated its 
development and worldwide expansion since the nineteenth century. At this juncture, many 
economistsare beginning to reconsider their usual market oriented diagnosis and prescriptions 
to ailing economies. They are increasingly focusing attention to the values underscoring the 
workings of capitalism itself. In this process of soul searching it is perhaps advisable to open a 
healthy dialogue with the African traditional religions.These religions serve no other purpose 
than increasing the vital force of human kind through sacrifices to the deities the appointed 
middlemen between human kind and the Supreme Being or God. Through their rituals they 
prove that they are very well aware of the limitations of human kind, constantly engaged in a 
struggle against the forces of death and for the triumph of life. But the values of life are 
antethical to the opportunistic search of private advantage, as evidenced by capitalism. They 
sustain the solidarity of all men, who are no longer to be divided into fragments of humanity 
at war with one another both nationally and internationally. Admittedly, that is what Friedrich 
Nietzsche foresaw in the advent of the superman. 
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